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Mosaic Resources is a retail bookseller

specialising in the religious market. We

supply books, CDs and other resources in

all areas of theology, spirituality, prayer,

Scripture, liturgy, ethics, church history

and worship. We offer our services to 

customers in Australia, New Zealand and

throughout the Pacific region: libraries,

universities, colleges, seminaries, 

parishes and congregations, schools and

other centres of education; and of course,

to individual customers.

Our list includes resources for all the

Christian churches - Catholic, Anglican,

Uniting, Orthodox, Lutheran, Baptist,

Churches of Christ, Presbyterian,

Salvation Army - as well as some of the

smaller denominations. We also

have resources of interest to the other

great religious traditions - Judaism, Islam,

Buddhism and many more.

If you’re in the neighbourhood, drop in

and view our extensive range at our new

store in High Street, Preston, Victoria.
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From the Editor

It’s been a long time between editions. Your editor took on a year’s full-
time study in 2012 and naively imagined Common Theology could be 
produced in the vacations. Needless to say, it didn’t work. Hopefully the 

riches of this edition will make up for the long wait.
A remarkable encounter between the church and Aboriginal people took 

place in February, which I was invited to witness, and which I have described 
in these pages. My previous experience of détente between estranged peoples 
– what has come to be termed reconciliation, but is better called peace-making 
– was in South Africa, in the years before the end of apartheid. It was invariably 
a difficult, protracted, exhausting, and sometimes bloody business.

In Australian public life ‘reconciliation’ has so far mostly been limited to 
symbolic acts, with very little actual conciliation. The encounter on Stradbroke 
Island, however, delved beneath the surface into real encounter with the fact 
of the uncomfortable alienation between Aboriginal peoples and Whitefellas. 
It was a cathartic, albeit painful, experience.

Psychology began to take the place of pastoral care in the last century, but 
these sometimes warring disciplines are now finding they have more in com-
mon than originally thought. Sarah Baker takes a professional look at the place 
of religion in counselling.

Michael Hardin’s book The Jesus Driven Life applies an entirely new lens to 
the Judaic and Christian scriptures. For me this book is as startling as I found 
J A T Robinson’s Redating the New Testament when I read it thirty years ago. 
The author has his roots in many Christian disciplines and brings a refreshingly 
modern ‘hybrid’ perspective to biblical studies. Roland Croucher’s review of 
Hardin’s book gives an overview of its scope.

The Elders turn up wherever there is conflict in the world, and to date have 
maintained a low profile in the mainstream media. These ‘retired’ statesmen 
and women bring their formidable wisdom and experience to bear in places 
where conventional diplomacy has failed. It is salutary to see elders making 
their mark on public life, quite apart from the fruits of their peace-making 
endeavours.

Andy Hamilton has contributed a thought-provoking Home Truths on the 
ethics of personal space, and its public value.

Finally, our congratulations to Common Theology sponsor, Dr Margaret 
Henderson, who has received one of Melbourne University’s highest honours, 
Docter of Medical Science honoris causa. 

Maggie Helass
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Peacemaking is hard yakka
By Maggie Helass

Currently the word ‘treaty’ is like a spark to 
dry tinder in Australian public opinion. 
Even discussing treaty is political suicide 

for federal lawmakers. But small geographical 
entities, such as a local church and Aboriginal cus-
todians, could conceivably manage a piece of land 
together with integrity, via treaty. Even so, there 
was anxiety on Stradbroke Island when news of 
this historic meeting leaked out.

The occasion was a meeting between the tribe 
Noonuccal and the Anglican Diocese of Brisbane, 
for the purpose of making treaty together. Under 
settler law the church owns a piece of land on the 
island (aka Minjerribah) of which Noonuccal are 
custodians. The end goal was to manage this land 
together as partners. The meeting place was Amity 
Point. The gathering happened on 26-27 February 
in warm but blustery weather.

Nine of the diocese’s senior men and women 
met with Noonuccal elders under an expansive 
shelter near the beach, where the ocean meets the 
waters of Moreton Bay. Archbishop Phillip Aspinall 
brought with him his regional bishops, dean, reg-
istrar, and heads of fi nance, education and parishes. 
Bejam (aka Denis Walker), son of Oodgeroo, came 
with his sons and daughters, grandchildren and 
great-grandchildren, the law man Mark McMurtrie, 
and Aunty Colleen Costello, elder of Minjerribah.

Five months in preparation, the meeting, called 
a CHEP (Cultural Heritage Education Program), 
began with traditional dances – of the dolphin 
and the snake among others. The sub-text of this 
vigorous traditional welcome was that one of the 
dancers had only just got out of gaol. Incarceration 
of Aboriginal youth became a motif of the confer-
ence. (The Noonuccal troupe are planning a tour 
of the USA.)

Had the treaty been signed an option for the 
jointly-owned piece of land would have been to 
build a dry camp and elders’ rehabilitation centre 
there, to deal with “the business of getting my 
people healed here,” as Bejam put it.

CHEPs have been conducted before on the island. 
Individuals and groups have already signed treaties 
with Noonuccal. This movement is part of the 
inheritance of Australia’s renowned Aborginal poet 
Oodgeroo (Kath Walker), who was committed to 
the task of education in traditional law. Cultural 
heritage education programs were her passion.1 
She is buried on the island at Moongalba. Federal 

eye witness

restoration of unity was the only 

platform upon which estranged 

brothers could do business

Left: Che Anthony Walker (aka Cabal). Right: Denis B Walker 
“Junior” (aka Tu-wai), with child. Front: Auntie Colleen Costello.
Photo: Michael Stephenson

1. Oodgeroo commenced doing lectures to schoolchildren 
at Moongalba on Minjerribah from about 1972. It was 
estimated about 30,000 children were aff ected. She defi ned 
the CHEP in her ‘Terra Nullius the Lie’ lecture at Monash 
University when she received her Honorary Doctorate. The 
Nunukul Kunjeil have since conducted CHEPs on the island 
and all the prisons in Queensland, New South Wales, and 
Victoria.
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and state politicians attended her funeral there in 
1993, as federal parliament in Canberra paused for 
tributes to her.

A no-holds-barred truthfulness about tribal 
identity, history and land is Oodgeroo’s son Bejam’s 
means of honouring her inheritance, through the 
CHEP. But humankind cannot bear very much 
reality, as TS Eliot remarked. In spite of masses of 
paperwork and four DVDs which had been handed 
out as preparation, the Noonuccal worldview came 
as something of a shock to the church party.

Since the Bicentennial, Aboriginal dance, art and 
culture have had some exposure in the Australian 
mainstream. The so-called history wars have lately 
aired the manifold events of settlement during 
the past two centuries. Reconciliation has now 
become a household word. But the lion’s share 
of the public business of ‘reconciliation’ has been 
Whitefella’s agenda, with Aboriginal people as pas-
sive participants, bystanders or protesters.

What made this CHEP on Stradbroke Island 
historic was that the church delegation came on 
Noonuccal terms; into their environment; to learn 
about their worldview; to accept their hospital-
ity; and to abide by their decisions. Not that this 
became fully clear until the end.

The mythological drama of Cain and Abel 
was a thread in the Noonuccal presentation; not, 
as might have been expected, because of the 
archetypal murder of one brother by another, but 
because of the entry of “otherness” into the human 
story. Cain perceived Abel as ‘other’ (because God 
had accepted his brother’s offering and not his 
own) and slayed him. Bejam extrapolated from 
this archetypal story that restoration of unity was 
the only platform upon which estranged brothers 
could do business together. This restoration was the 
purpose of the treaty to be signed on the second 
day of the CHEP.

Noonuccal elders are particularly dedicated to 
the pursuit of law in their struggle for recovery 
of their own tribal identity. Mark McMurtrie has 
spent eighteen years delving into international 
archives investigating the legal foundations of 
Australia’s relationship with its indigenous peoples. 
He comes from Bundjalung country in northern 

NSW, but he makes his considerable legal nous 
widely available amongst Aboriginal and Torres 
Strait Islander peoples. 

His lengthy and startlingly widely researched 
presentation drew a question from Archbishop 
Aspinall as to whether Australian law has inherent 
integrity. For neither by conquest, treaty, covenant 
or any kind of agreement have Aboriginal peoples 
ceded custodianship of their land to anyone. This is 
the crux of the matter with regard to treaty.

King George III instructed Captain Arthur 
Phillip on his arrival to form the new colony in 
1787 “to endeavour by every possible means to open 
an intercourse with the natives, and to conciliate their 
affections, enjoining all our subjects to live in amity and 
kindness with them.” Instead terra nullius took the 
place of détente. For there was no-one here. There 
were no cities, villages, or social structures with 
which the settlers were familiar. Two centuries later, 
in 1992 in the watershed Mabo case, terra nullius 
was found by the High Court of Australia to be a 
fiction. For of course, there were people here before 
the settlers came.

The fact that there was no legal foundation for 
Britain’s appropriation of the continent is the basis 
upon which Bejam roundly declared to the arch-
bishop, “We are at war,” when the church delega-
tion declined to sign the treaty. In other words, the 
anomalous situation in law stands, where no mutual 
agreement has been reached between original peo-
ples and settlers.

There were arguably three hundred sovereign 
nations of Aboriginal people on the continent when 
the settlers first arrived. Today the remnants of these 
nations do their business with the nation state of 
Australia in many different ways. Noonuccal have 
chosen the path of treaty via CHEP. This is a total 
immersion experience for non-Aboriginal people. 
No amount of reading and learning from a distance 
can really prepare a person for initiation into an 
entirely different culture. Reading about a country 
and going there are very difference experiences.

CHEP is not just a cognitive experience, it is 
an encounter. Ideally it is a metanoia – a change 
of heart, which can be wrenching, painful, even 
devastating for some people. As it was for some of 
the church delegation on February 27.

On the second day at 10am Archbishop Aspinall 
responded to the Noonuccal elders, thanking them 
for sharing their culture and law the day before, for 
the freshly caught fish on the barbeque, for their 

Bejam roundly declared to the 

archbishop “we are at war”
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generous hospitality here at Amity Point. He said 
that the experience had not exactly scrambled the 
brains of the church delegation; but it had certainly 
made them think very hard about their whole 
understanding of the law in Australia. He thanked 
Noonuccal for the offer of forgiveness for past 
injustice. He listed some of the ways the church had 
made détente with Aboriginal people over the past 
twenty-five years, beginning at the Bicentennial 
with his predecessor Sir John Grindrod’s apology 
to Bishop Arthur Malcolm, the Anglican Church’s 
first Aboriginal bishop.

Archbishop Aspinall mourned the incarcera-
tion rate of young Aboriginal people, and their 
infant mortality rate. Some steps have been taken, 
particularly in education, he said, but that was not 
enough. He affirmed that the land at Amity Point 
(aka Pullen Pullen) could be used as a way forward. 
But he could not sign the treaty – not yet. More 
time was needed to give proper care to reflection 
on what they had seen and heard. Moreover, they 
would like to take the diocese, and perhaps the 
whole church with them, wholeheartedly, with 
eyes wide open, into treaty with Noonuccal.

At this point some of the Noonuccal youngsters 
got up from where they had been sitting, listening 

avidly to the archbishop, and 
ambled off. ‘No’ is a familiar 
word to Aboriginal people; 
there were no tears; no 
expressions of anger; but a 
palpable weariness sat on the 
shoulders of the elders.

Bejam then invited Fr 
Malcolm Bell to respond to 
the Archbishop. A priest in 
the Diocese of Brisbane, Fr 
Bell has had a close associa-
tion with Noonuccal people 
for forty years, and worked 
as a ‘message stick’ between 
the two groups for the five 
months that this CHEP was in 
preparation. He said he was 
disappointed that the treaty 
would not be signed; that 
he felt a great opportunity 
had been lost; that during a 
time when the nation state of 
Australia could not do it, the 
church had had a chance to 

lead the way by making treaty, but had missed the 
opportunity.

One by one Bejam invited his people to respond 
to the church decision. Joshua (who looks so like his 
grandmother, Oodjeroo) said he thought 220 years 
was enough time to consider the treaty. He agreed 
with Auntie Colleen Costello, that risk was required 
to take this step, and he knew one fella who wasn’t 
afraid of taking risks, and that was Jesus.

Auntie Colleen said that Aboriginal people 
were always being offered “icing on the cake” 
but that the icing kept melting. She was so disap-
pointed that the children would go on suffering. 
Bejam himself soberly offered that the treaty was a 
minimum standard, a mutual mark of respect, and 
would not have been used in any way as leverage; 
that rights always come with responsibilities. Then 
he closed the CHEP.

This came as something of a shock.  A haunch 
of kangeroo was roasting on the barbeque. The 
weather was fair. But the treaty had been the 

only treaty could bring the two 

worldviews together in trust

Left to right: Registrar Peter Reid, bishop-elect Alison Taylor, Dean Peter Catt;
background: Fr Malcolm Bell, at Amity Point (Pullen Pullen). Photo: Michael Stephenson
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threshold between hospitality and war; the eye of 
a needle, so to speak, through which the parapher-
nalia of the church could not pass. Dean Peter Catt 
tried to explain the complex and time-consuming 
process of reaching a decision in diocesan commit-
tees. Bishop-elect Alison Taylor protested that not 
one of them was at war with Aboriginal people. 
But in the end it was only words and the elders 
were tired of words.

Treaty was the point of departure for the busi-
ness of the agenda. Only treaty could bring the two 
worldviews together in trust. Treaty was the only 
gateway through which the cognitive worldview 
of the church delegation could meet the affective 
intelligence of the Noonuccal perspective. On the 
other side of that gateway was the piece of land 
at Amity Point (Pullen Pullen) which would have 
earthed the new relationship.

Men’s and women’s business, workshops and 
resolutions remained on the agenda when Bejam 
closed the CHEP with his firm declaration that the 
parties were still, notionally, at war, on account of 
their failure to sign a treaty together. No more 
business could be done.

Noonuccal people immediately began disman-
tling the red, black and gold tarpaulins of the 
shelter. The roo sizzled on the barbeque. Most 
of the church delegation retired to sit in the bus 
which had brought them from the mainland. 
Bejam went apart  with some of his people to take 
counsel under a tree. The Archbishop recovered his 
poise and spoke at length with Joshua and his older 
brother Nunka, and with Auntie Colleen Costello, 
before departing on the bus. There were no fare-
wells; no lunch. It seemed like a failure.

Reconciliation is a word that slips easily off the 
tongue. It is often perceived as an event connected 
with hugs and homecomings. But reconciliation 
is not an event; it is a process. Reconciliation 
between nations is a long process fraught with 
many setbacks and bathed in blood, sweat and tears. 
In this light the meeting between the people of the 
Anglican Church of the Brisbane Diocese and the 
Noonuccal people of Stradbroke Island may well in 
future times be viewed as an historic first step in an 
arduous, courageous journey.

There can be no doubt that the Archbishop went 
out on a limb to attend this meeting, and gave it due 
gravity with the senior staff he brought with him. 
Noonuccal people watched their clan elder publicly 
berating a whitefella of considerable standing in the 
community because he was unable to take the step to 
do treaty. This was real conversation. Pain, consider-
able pain, was felt on both sides of the impasse. Here 
were no hugs and homecomings.

But there was something far more valuable; and 
that was truthfulness. A huge step was taken in trust 
by both sides. Sorrow, hope and wonder were gen-
erated by the process of the first day, in the sharing 
of stories and food. The gravity and reality of the 
unfinished business which lay between the two 
parties was revealed; and on the second day both 
parties took a step back. But the boundaries have 
been breached, people have been changed, and the 
Spirit has had an opportunity to show a glimpse of 
the narrow path from estrangement towards unity. 
No-one who was there is likely to use the word 
reconciliation lightly again. 

the gravity and reality of the 

unfinished business between the 

two parties was revealed

Bejam, Denis Walker of the tribe Noonuccal.
Photo: Michael Stephenson
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“Common Theology is 
signifi cant to the Christian 
community and beyond 
because it avoids the twin 
dangers facing theology 
today – that of being 
populist, trivial and even 
sectarian; or of being too 
academic, remote and 
specialised.”

The Revd Prof James Haire AC
Professor of Theology Charles Sturt University; 
Exec Dir Australian Centre for Christianity and 
Culture; Director Public & Contextual Theology 
Strategic Research Centre.

Common Theology
A Journal for Australians

Common Theology is a periodical journal serving a community 
interested in emergent Christianity worldwide, and based in Australia. 
This publication is not a commercial venture but is funded by its 
sponsors and subscribers. It is intended to help build a participatory 
community sharing information about a new world order from a 
theological perspective.

A subscription form can be found on the back of this edition

“Common Theology is food for 
God’s ‘little people’. I enjoy it 
very much.”
Archbishop Desmond Tutu
Nobel Peace Prize Laureate

“Common 
Theology is 
ecumenical 
with an 
Australasian 
focus and 
embraces 
current 
aff airs 
– light years 

away from the ‘god spots’ of 
religious journalism in the 
past.”

Kay McLennan
Veteran Religious Affairs 
Journalist

Congratulations to our sponsor
Common Theology sponsor Dr Margaret Henderson (97) was awarded 
one of the University of Melbourne’s highest honours, Doctor of 
Medical Science honoris causa, as part of the university’s 150th anniver-
sary celebrations last year.

One of only a few women medical graduates in 1938, Dr Henderson 
served with the Australian Military Forces with the rank of Captain, 
and at the end of WWII was recruited by the Red Cross, working as 
Senior Medical Offi  cer amongst the civilian population in outlying 
Malay villages.

She specialised in respiratory and thoracic medicine after working in 
London and Switzerland, and became the fi rst woman to be appointed to the Royal Melbourne Hospital’s 
honorary staff . When she retired in 1981 she was appointed honorary consultant physician.

Margaret Henderson is author of a memoir Perspectives – Refl ections and Memories of a Melbourne Physician, 
and Editor of The Journey to Gallipoli, the letters and records of her two uncles Rupert and Alan Henderson 
who both died at Gallipoli.*

Her father, the Revd Kenneth Henderson served in France as a chaplain to the forces in WWI. He later 
was instrumental in founding ABC Religious Broadcasting.

*Both book are available through Common Theology, addresses on the back page.

Dr Margaret Henderson OBE,
MBBS, MD(Mlb), FRCP(London), FRACP

Common Theology
interested in emergent Christianity worldwide, and based in Australia. 
This publication is not a commercial venture but is funded by its 
sponsors and subscribers. It is intended to help build a participatory 
community sharing information about a new world order from a 
theological perspective.



Common Theology — Winter 2013

10

Common Theology — Winter 2013

  11

forum

The Dialects of Counselling
     — boundaries in faith and practice
Sarah Baker is 
currently completing 
her studies for an 
Advanced Diploma 
in Integrative 
Counselling at the 
Iron Mill Institute, 
Exeter, England. 
She considers the 
tensions of faith 
and counselling.

As a trainee counsellor and a Christian, my 
pursuit of the interface between faith and 
therapy has been an essential part of my 

formation.
My Christian faith is the cornerstone of my 

philosophy of life, and therefore my philosophy 
of counselling. This, I have realised, is a potential 
source of confl ict.

As Scott observed, ‘there is a tendency in the 
psychotherapy and counselling worlds to give the 
message that spirituality is OK but religious beliefs 
are not OK.’1
‘(T)here is debate about the meaning of the terms 
‘spirituality’ and ‘religion’ …in general terms in 
the counselling world, spirituality seems to refer 
to the individual, experiential relationship with 
something beyond the self which is growth-
enhancing… religion on the other hand is seen 
as tradition, organisation or formally structured 
institutions. These are often perceived to inhibit 
human potential…’2

Nevertheless, I agree with her assertions that:
‘(A)sking me to leave my spirituality outside of 
the room seems a nonsense. I might as well be 
asked to leave my leg in the corridor! 3 and for all 
of us who straddle the faith-therapy boundary it 
is clearly essential that we take time to refl ect on 
exactly what we believe if we are to be able to be 

authentic with our clients and thus fulfi l one of 
the main pillars of person-centred counselling.’4

In my own explorations, two of my mentors 
have been Frank Lake, Christian psychiatrist and 
founder of Clinical Theology5 and Brian Thorne, 
Person Centred psychotherapist, academic and 
Christian.

My journey began in 1983, when I was a trauma-
tised young adult with schizoid tendencies, suff er-
ing from a debilitating degree of anxiety (especially 
in the area of commitment of any kind).

During the next thirty years, I was transformed 
into a confi dent and competent healthcare profes-
sional, secure in the knowledge that she is accepted 
and loved by God and signifi cant others, and able 
to make and sustain intimate relationships. This 
transformation was largely due to having received 
pastoral care and counselling, most of it from 
counsellors trained in Clinical Theology. I trained 
in Clinical Theology myself as part of this process.

Of his dialogue with humanistic psychotherapy, 
Lake observed, ‘those of us who maintain, or have 
come to, a religious background can recognise that 
the ‘God’ they don’t believe in, we don’t believe in 
either’.6 Thorne comments:
‘A therapist who is in some way caught up 
in the notion of the essential rightness and 
incontrovertibility of some of his own beliefs 
and practices is clearly going to land in a very 

the ‘God’ they don’t believe in, we 

don’t believe in either

1.Scott, A. 2011. An Exploration of the Counsellor’s Experience 
of Integrating Christian Faith with Clinical Practice. PhD thesis. 
University of Manchester, p.32
2. Ibid, p.32
3. Ibid, p.21

4. Ibid, p.137
5. Lake, F. 1997. Clinical Theology: A Theological and Psychologi-
cal Basis to Clinical Pastoral Care. London: Darton, Longman 
and Todd Ltd
6. Christian, C. (ed.) 1993. In the Spirit of Truth: A reader in 
the work of Frank Lake. London: Darton, Longman and Todd 
Ltd, p. 98
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> continued on page 14

considerable mess. I think religious belief which 
is founded really upon moral codes as being the 
most difficult fit, rather than on the experience of 
relationship with God.’7

Recalling a conversation with Carl Rogers 
(founder of Person Centred psychotherapy) about 
the Doctrine of Original Sin and the Spanish 
Inquisition, Thorne said ‘…I experienced revulsion 
at the deep wounds which perverse and judge-
mental Christian doctrines have inflicted upon 
humanity’8 and emphasised instead the Doctrine 
of Original Righteousness, i.e. that ‘… humanity 
is made in God’s image and likeness and… are 
therefore partakers of the divine nature.’9

Thorne maintained that Rogers was one of 
the chief secular exponents of this doctrine in 
the 20th Century. However, Freeth observed that 
Rogers ‘does not disregard the reality of evil,’ and 
quoted him as saying ‘I do not have a Pollyanna 
view of human nature. I am quite aware that out 
of defensiveness and inner fear individuals can and 
do behave in ways which are horribly destructive, 
immature, regressive, antisocial, hurtful.’10

In my former work as a mental healthcare profes-
sional, I became frustrated with the inadequacy of 
psychopharmacology and largely cognitive behav-
ioural treatment to address the deep and chronic 
emotional distress experienced by many of my 
clients. As Seager put it, ‘In our traditional mental 
health culture…a pseudo-science has taken root, 
creating ‘objective’ guidance that belies most of our 
daily subjective experience of troubled people.’11 
Scott also commented:
‘(T)here remains a reluctance to validate any 
experience that might be described as mystical 
as anything other than indicative of delusion or 
psychosis. Certainly there is overlap here and it 
is often difficult to assess those issues better dealt 
with via spiritual resources. Perhaps the best guide 
is to look at what would be normal/abnormal 

beliefs in the faith community that the client lives 
in.’12

For example, I visited a 32-year-old American 
woman who had just had a hysterectomy; her GP 
had described her as ‘barking!’ I found a thin, child-
like, ethereal lady, refusing to leave her bed and take 
up her household ‘duties,’ as her rather controlling 
husband wished. She described children she could 
see in the room, and how her ‘spirit guide,’ a Red 
Indian woman, had shown her how to braid her 
hair. We spoke of her ability to communicate with 
the houseful of assorted rescued animals and birds, 
all clearly well cared for. She had been brought up 
in a New Age commune, and was patently griev-
ing for the children she would now never have.

I reported back to her GP that, in my opinion, 
her experiencing and behaviour were understand-
able given her social and recent medical history. 
With practical and psychological support, and 
without medication, she was soon able to resume 
her former lifestyle.

 Following further studies, mostly in person-
centred approaches to therapy, I reframed my 
understanding of ‘mental disorder.’ As Freeth 
explained:
‘Rogers’ theory of what occurs in severe mental 
disturbance such as psychosis is simply that 
defences have been overwhelmed. They have 
failed to keep experiences out of awareness. 
The personality therefore becomes ‘disorganised’ 
and perceptions of reality become considerably 
altered. This will inevitably result in disturbances 
of thinking, perceptions and behaviour.’13

Laing14 linked ‘breakdown’ with ‘breakthrough’ 
into the transpersonal realm in some instances, and 

true sanity entails in one way or 

another the dissolution of the 

normal ego

7. Scott, A. 2011. An Exploration of the Counsellor’s Experience 
of Integrating Christian Faith With Clinical Practice. p.135
8. Thorne, B. 2012. Counselling and Spiritual Accompaniment: 
Bridging Faith and Person-Centred Therapy. Chichester: John 
Wiley & Sons Lt. p. 67
9. Ibid, p.68
10.Freeth, R. 2007. Humanising Psychiatry and Mental Health 
Care: The Challenge of the Person-Centred Approach. Abingdon: 
Radcliffe Publishing Ltd. p. 36
11. Seager, M. 2012. ‘Bad Science and Good Mental Health’. 
Therapy Today, 23 (7), 12-16. p.14

12.  Scott, A. An Exploration of the Counsellor’s Experience of 
Integrating Christian Faith With Clinical Practice. p. 38
13. Freeth, R. 2007. Humanising Psychiatry and Mental Health 
Care: The Challenge of the Person-Centred Approach. p. 36
14. Laing, R. 1989. Transcendental Experience in Relation to 
Religion and Psychosis. In Grof, S. & Grof, C. (eds.) Spiritual 
Emergency: When Personal Transformation Becomes a Crisis. 
New York: Penguin Putnam Inc.
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Snippets from the  news media

Women’s prayer ‘legal’
IN a landmark ruling on the struggle 
over prayer at Judaism’s holiest shrine, 
an Israeli court ruled on 25th April 
that women could pray legally at 
the Western Wall wearing prayer 
shawls, contrary to Orthodox practice 
enforced at the site.
Washington Post

Atheist ‘church’
MELBOURNE’s newest “church” 
held its first service on April 25 in 
front of about 50 people at the South 
Melbourne Commons. There were 
readings, a collection, a moment 
of silent reflection and songs about 
prayer and believers – but the songs 
were The Monkees’ I’m a Believer 
and Bon Jovi’s Livin’ on a Prayer, the 
reading was a poem, and collection 
went towards the venue hire fee. The 
Sunday Assembly bills itself as an 
“atheist church”, borrowing its format 
from traditional church services but 
aimed firmly at non-believers.
Kylie Northover, The Age, 22.04.13

East & West meet
IN a profoundly bold step in 
ecumenical relations between 
the Orthodox and the Roman 
Catholics the Ecumenical Patriarch 
Bartholomew attended Pope Francis’ 
installation as Bishop of Rome. The 
occasion has been presented in the 
media as something that has not 
happened since the ecclesiastical 
schism that separated Christian 
East and Christian West in the 11th 
Century. But the Patriarch’s website 
states that it is quite likely the first 
time in history that a Bishop of 

to express their frustrations to those 
around them without ever doing 
anything about it.

It is surprisingly easy to influence 
the direction of Australian politics. Yet 
countless Australians who have the 
interest and knowledge to enable them 
to do so choose to remain inert.

Often this reflects reservations 
about how they will be perceived 
in their workplace, family and 
neighbourhood.

The most important thing that key 
opinion leaders can do to address the 
malaise in Australian politics is tackle 
this culture of passivity.

Those in leadership positions in our 
community should encourage those 
they lead to actively participate in 
public debate. Technological change is 
ushering in a new world where this 
will be normal: Twitter and Facebook 
are the new dinner party and 
barbecue. The era of rigid hierarchy, 
demarcation and control is passing.

Lindsay Tanner was a federal 
parliamentarian from 1993-2010.
From an article in The Age, 1/12/12

Constantinople has attended the 
installation of a Bishop of Rome.

Perhaps we are not gods
IT is remarkable that our brains, 
which have changed little since 
our ancestors roamed the African 
savannah, have allowed us to 
understand the counterintuitive 
worlds of the quantum and 
the cosmos. But some of these 
insights may have to await post-
human intelligence. There may be 
phenomena, crucial to our long-
term destiny, of which we are not 
aware, any more than a monkey 
comprehends the nature of stars and 
galaxies.
Astronomer Royal Martin Rees
The Telegraph, London

Reason is self-serving
EVERY book on neuroscience 
and the choices we make seems to 
underline the reality that we are not 
in control, said the writer Sebastian 
Faulks in a speech at the London 
Library. For example Jonathan 
Haidt’s book The Righteous Mind, 
an exploration of the psychological 
reasons for political and religious 
divisions, denies the existence 
of the effective force for good 
and sensible outcomes that we 
call reason. “Anyone who values 
truth, “ he writes, “should stop 
worshipping reason” in the social 
context, because it evolved not to 
help us find the truth of a matter, 
but to aid “argument, persuasion and 
manipulation”.
Henry Porter, The Observer

A prophetic word
by Lindsay Tanner
OTHER than a relatively small 
minority of partisans, most politically 
engaged people are passive, content 

ANZAC Day

They stood in silence

on the hill, in front 

of the Shrine of 

Remembrance, our 

cathedral to conflict

and sacrifice...

Konrad Marshall
The Age, 26.04.13
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Don’t U Dis Txtspeak
CALLING the choppy language of 
text messaging a scourge on society 
would not be controversial. 

But Columbia linguistics professor 
John McWhorter has a different 
interpretation. He thinks texting, with 
its abbreviations and odd constructions 
and novel usage, is “a linguistic miracle 
happening right under our noses.”

“A whole new language has 
developed among our young people 
doing something as mundane as 
batting around when they’re using 
their little devices,” he said in a talk at 
the TED conference in Long Beach, 
California. 

The trick is realizing that there’s a 
difference between written language 
and spoken language, according to 
McWhorter. 

“Texting is fingered speech. Now 
we can write the way we talk,” he said.

It’s very natural to decry the 
decline of formal language – in fact, 
McWhorter found a citation as old 
as 63 AD of someone bemoaning the 
corruption of written Latin. 

But textspeak, in fact, contains 
structural features of an emerging 
language. 

For instance, the texting convention 
“LOL” doesn’t necessarily mean 
“laughing out loud” anymore. “Now 
it’s evolved into something much 
subtler,” McWhorter said. It’s become 
a marker of accommodation, used 
to fill gaps in a conversation. This is 
similar to “ne” in Japanese and “yo” 
among young black people in the US, 

McWhorter said. The technical term 
for it is “pragmatic particle”.

Another example is “slash,” which 
used in textspeak indicates changing 
the topic. 

When young people can switch 
between the language of text and the 
language of the rest of their society, 
it’s actually a great thing, McWhorter 
said, because being bilingual is widely 
acknowledged to be good for your 
brain.

First peoples’ network
WHAT insights might the deer-
herding women of Lapland offer 
Australia’s desert Aborigines? What 
might the Inuit, worried about food 
security in the Arctic, learn from the 
Kalahari Bushmen?

These and many other questions 
will be answered as Australia hosts 
the first World Indegnous Network 
conference in Darwin.

Launched on May 26, it connects 
about 1200 of the world’s indigenous 
rangers and land and sea managers. 
Speakers include the mangrove people 
of Bangladesh on the challenge of 
climate change, while the forest people 
of Madagascar and Benin will talk 
about eco-tourism.

The conference will hear from the 
Bedouin from Egypt, the Maori, and 
indigenous delegates from countries 
including Brazil, Mexico, Tansania and 
Kenya.
Rick Feneley

Citizen journalist
ELIOT Higgins works, largely unpaid, 
from a laptop in a Leicester (UK) 
suburb, monitoring Syrian weaponry. 
His work is now frequently cited by 
human rights groups and has led to 
questions in parliament in the UK.

The conflict in Syria has been 
extremely difficult and dangerous 
for conventional media organisations 
to cover. But the slew of YouTube 

Australian Religious Diary 2014

13 months diary on sale August.
Covers both the full liturgical 
year and the full calendar year. 
Begins with the First Sunday 
in Advent (2 December 2013) and 
runs through to the beginning of 
January 2014.
• Weekly gospel verse and the 
response to the psalm for each day. 
• Double-page spread with week 
to view. 
• Catholic lectionary details 
for Sunday and daily liturgical 
readings, plus Sunday readings 
from the Common Lectionary. 
• Anglican, Uniting Church, 
Lutheran, Catholic, Eastern Rite 
Catholic, Orthodox, Jewish and 
Muslim feasts, holy days and 
commemorations. 
• Calendar of public holidays and 
school holidays for all states. 
Published by David Lovell, Mlb

footage from citizen journalists has 
opened up a way of monitoring 
what’s happening for those such 
as Higgins who are dedicated and 
meticulous enough to sift through it.
From a story by Matthew Weaver
The Guardian Weekly, 19.04.13
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makes it easier to get into the transpersonal areas.’18 
He described psychotherapy as ‘…the three-faced 
goddess, then: one face looking back to childhood 
and the repression and hang-ups of the past; one 
face looking into the present, the existential now; 
and the other face looking forward to spirituality 
and the divine.’19

So what does all this mean in terms of my coun-
selling practice? I aim to create in the counselling 
room a relationship based on the Core Conditions 
of person-centred therapy (i.e. empathy, congru-
ence and unconditional positive regard), and a 
‘presence’ that includes openness to the prompt-
ings and intuitions of my Higher Self, as well as 
awareness of my bodily responses, thoughts and 
feelings (my ‘internal supervisor’).

The belief in the healing nature of ‘presence’ 
and openness to a Higher Power is common to 
therapists of various religions and none, and is 
certainly familiar to me through my thirty-year 
association with the Christian healing ministry. It 
crops up in many guises in the counselling litera-
ture, and Rogers described it thus:

‘I find that when I am closest to my inner, intui-
tive self, when I am somehow in touch with the 
unknown in me, when perhaps I am in a slightly 
altered state of consciousness in the relationship, 
then whatever I do seems to be full of healing. 
Then simply my presence is releasing and helpful. 
There is nothing I can do to force this experi-
ence, but when I can relax and be close to the 
transcendental core of me, then I may behave in 
strange and impulsive ways in the relationship, 
ways which I cannot justify rationally, which have 
nothing to do with my thought processes. But 
these strange behaviours turn out to be right, in 
some odd way. At these moments it seems that my 
inner spirit has reached out and touched the inner 

a need to be ‘bilingual’— 
expressing ourselves in 

spiritual or psychological terms

> from page 11

maintained that ‘true sanity entails in one way or 
another the dissolution of the normal ego – that 
false self competently adjusted to our alienated 
social reality. ‘It entails the emergence of the “inner” 
archetypal mediators of divine power, and through 
this death a rebirth, and the eventual reestablish-
ment of a new kind of ego-functioning, the ego 
now being the servant of the Divine, no longer its 
betrayer.’15

Grof observed: ‘Western psychiatry, …in its 
rejection of religion, …does not differentiate 
between primitive folk beliefs or the fundamental-
ist literal interpretations of religious scriptures, and 
sophisticated mystical traditions or the great Eastern 
spiritual philosophies based on centuries of system-
atic introspective exploration of the psyche.’16

It was of great comfort to me to discover such 
interpretations in light of my own experience of 
‘breakthrough’ or ‘spiritual emergency’ in 1983, 
when my discovery of Christian contempla-
tive practice led me to a new awareness of my 
Transpersonal or Higher Self – or, in Christian 
terms, to an awareness of the presence of God 
within me – and that was the beginning of my 
healing journey.

My journey has included exploration of both 
primal (i.e. intrauterine and birth) and transpersonal 
(i.e. spiritual) experience. Lake observed:

‘(T)hose who have been drawn to a certain kind 
of contemplative activity spontaneously identify the 
unitive experience there with the experience of 
their primal work with us. It is they who make this 
interpretation, not I. But it makes very good sense 
of so much of the language of mysticism about 
regaining contact with a long-lost source of unity 
with God who is at the ground of our being.’17

Certainly my own experience during primal 
therapy concurred with this. Rowan, from his 
research in primal therapy, maintained that ‘…going 
deeper into the primal areas of the psyche actually 

15. Laing, R. 1989. Transcendental Experience in Relation to 
Religion and Psychosis. In Grof, S. & Grof, C. (eds.) Spiritual 
Emergency: When Personal Transformation Becomes a Crisis. p.60
16.Grof, S. 2010. The Consciousness Revolution: New 
Perspectives in Psychiatry, Psychology, and Psychotherapy. 
www.stanislavgrof.com/pdf/Moscow_ITA_Lecture.2010.pdf p.36
17. Lake, F. 1987. Tight Corners in Pastoral Counselling. 
London: Darton, Longman and Todd Ltd. p. 63

18. Rowan, J. 2005. The Transpersonal: Spirituality in 
Psychotherapy and Counselling. 2nd Edition. London: 
Routledge. p. 83
19. Ibid, p. 6
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to me to be clinically depressed believed she was 
experiencing ‘The Dark Night of the Soul’.24 I was 
unsure whether to suggest she consult her GP or 
her parish priest. In the end I advised both, while 
continuing to support her myself.

So, for those of us who straddle the boundary 
between our faith and our practice as therapists, 
there is a need to be ‘bilingual’ - to be able to 
express ourselves in either spiritual or psychological 
terms, depending on the context and the needs of 
our clients. In her search of the relevant literature, 
Scott found that religion and spirituality remain 
important in the lives of many people:

‘(S)pirituality often helps people come to terms 
with human limitations, when we cannot have 
control over life‘s circumstances or the actions of 
others …this is often a major part of therapy work. 
For counsellors who take the spiritual dimension 
seriously, if part of the nature of the self is spir-
itual, then it is an essential part of the counselling 
encounter… and a necessity if we wish to care for 
the whole person.’

Sarah Baker was formerly an occupational 
therapist in the UK National Health Service, 
working in both mental health and physical 
rehabilitation settings, and as a researcher in 
dementia care. She is a sponsor of Common 
Theology.

if part of the nature of the self

is spiritual, then it is an

essential part of the counselling 

encounter

spirit of the other. Our relationship transcends itself 
and becomes a part of something larger. Profound 
growth and healing and energy are present.’20

Grof described an inducible ‘holotropic’ state of 
consciousness and said that the task of the therapist 
is to ‘…simply support whatever is spontane-
ously emerging and manifesting from moment to 
moment, trusting that the process is guided by 
intelligence that surpasses the intellectual under-
standing which can be obtained by professional 
training in any of the schools of psychotherapy.’21  
The phenomenon is also well-known in Buddhist 
psychology (e.g. Welwood).22

Clearly there are ethical implications to practis-
ing in this way and, as a member of the British 
Association for Counselling and Psychotherapy, I 
am bound by their Ethical Framework for Good 
Practice. For example, in the interests of ‘benefi-
cence’ and ‘justice,’ I agree with Scott that ‘…if 
the counsellor believes that spirituality is a useful 
resource for clients, that it enhances the therapeutic 
process, then it could be considered unethical for 
the counsellor to withhold or limit the use of that 
resource.’ 23

However, it could also be seen as compromising 
the client’s autonomy to seek ‘divine guidance’ 
during counselling, unless the client is aware and 
in agreement. In counselling supervision, we have 
concluded that my ‘intention’ is the key factor, and 
this needs to be kept under scrutiny in each new 
counselling relationship.

Also, in all areas counsellors are required to not 
work beyond the limits of their competency, as 
the client‘s welfare may be directly affected by the 
therapist‘s awareness of her own limitations and 
weaknesses; this applies to working with spiritual 
matters just as much as any other. I sought the 
advice and guidance of my pastoral care supervi-
sor on this point when a client who appeared 

20. Rogers, C. 1980. ‘A Way of Being’. Boston, US: 
Houghton Mifflin. In Thorne, B. 2012. Counselling and Spir-
itual Accompaniment: Bridging Faith and Person-Centred Therapy. 
Chichester: John Wiley & Sons Ltd. p. 129
21. Grof, S. 2010. The Consciousness Revolution: New 
Perspectives in Psychiatry, Psychology, and Psychotherapy.
p. 28
22. Welwood, J. 2000. Toward a Psychology of Awakening: 
Buddhism, Psychotherapy, and the Path of Personal and Spiritual 
Transformation. London: Shambhala
23. Scott, A. 2011. An Exploration of the Counsellor’s 
Experience of Integrating Christian Faith With Clinical Practice. 
p. 68

24. Wolters, C. (ed) 1981. The Cloud of Unknowing and Other 
Works. Harmondsworth: Penguin Books Ltd
25. Scott, A. 2011. An Exploration of the Counsellor’s 
Experience of Integrating Christian Faith With Clinical Practice. 
p. 42
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Ex-presidents tend not to mince their words. 
Free from the constraints of office The Elders are 
frank, global interlocutors who use their collec-
tive experience to weigh in on issues from child 
marriage to long-running border disputes. The 
group’s fierce independence (they are funded by 
private donors including Richard Branson and Jeff 
Skoll) has given them the freedom to talk to some 
of the world’s pariahs. They sent a delegation to 
Pyongyang in 2011 and have engaged with Khaled 
Mashaal, the leader of Hamas, who has been stone-
walled by most official diplomatic channels.

The Elders work in parallel to the high-level 
negotiations they once led. Their style is subtle and 
often behind the scenes, using contacts and well-
honed intuition to catalyse official processes. Their 
experiences of brokering peace are invaluable to 
this work.

In Juba Tutu’s tenacious fight to free South 
Africa of apartheid, Ahtisaari’s role as a mediator 
in the Balkans and as the architect of Namibia’s 
independence are constantly cited as examples of 
successful outcomes. Former president Carter’s 
experience of hammering out the critical 1979 
Camp David peace accords between Israel and 
Egypt is a benchmark of deft diplomatic negotia-
tion and an agreement that still stands.

“We don’t claim to have any authority except 
our moral authority,” says Carter. “When we speak 
privately to a leader about their human-rights 
abuses or the need for peace we think the gravitas 
of our collective background may have an impact.” 
(continued next page)

“We don’t claim to have any 

authority except our

moral authority”

From behind-the-scenes advocacy to occasional “blasts 
of indignation” – Sophie Grove examines what makes 
the Elders effective after observing them at work during 
their trip to South Sudan last year.

The combined diplomatic super powers of 
ten global leaders known as The Elders, 
formed by Nelson Mandela and led by 

chairman Desmond Tutu, are taking on the world’s 
most complex problems.

It’s dusk in the South Sudanese capital of Juba. 
A UN bus rolls over the dusty, pot-holed road as 
the Finnish former president Martti Ahtisaari (75) 
shows a picture on a Nokia smartphone of his 
timber holiday cabin on a crystal-clear lake near 
Helsinki.

It’s where most septuagenarians would choose 
to be in mid-summer. Instead, Ahtisaari has just 
finished a gruelling ten-hour round trip to Batil 
refugee camp in the South Sudanese state of Upper 
Nile. Both he and his two blond security personnel 
look shattered.

“I am looking forward to being back home,” 
says the Nobel laureate and former UN special 
envoy for Kosovo, “I do this because I feel I have 
a responsibility to use the experience I have. All 
conflicts can be solved.”

Ahtisaari is in formidable company. He is part 
of a delegation known as The Elders: an independ-
ent group of ten global leaders formed by Nelson 
Mandela in 2007. They make up a diplomatic 
troupe of silver foxes that includes former UN sec-
retary general Kofi Annan, one-time US president 
Jimmy Carter and Brazilian ex-president Fernando 
Henrique Cardoso, all set on abating conflicts 
and tackling some of the world’s most intractable 
problems.

The trip to South Sudan is led by the group’s 
chairman, Desmond Tutu, the former archbishop of 
Cape Town and anti-apartheid champion who sits 
up front poring over a typed list of his daily prayers. 
Behind him, Mary Robinson (the first female Irish 
president and one-time UN high commissioner for 
human rights) discusses the day’s events with the 
team’s policy experts. 

Gravitas of Grey Power for Peace
 — the wisdom of age is priceless where all else fails
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The Jesus Driven Life: Reconnecting Humanity 
with Jesus, by Michael Hardin
Lancaster, PA: JDL Press, (2010), 318 pages, 
ISBN: 978-1-4507-0945-3

Reviewed by Roland Croucher

When well-read Christians list the most 
infl uential exponents of their faith the 
names include Paul, Augustine, Aquinas, 

Luther, Calvin, Barth, Bonhoeff er, Tillich, C S 
Lewis.

Michael Hardin says we must now add the 
name René Girard. Girard’s main contribution to 
Christian hermeneutics is ‘Mimetic theory’, which, 
for Hardin, answers Bonhoeff er’s key question 
“Who is Jesus Christ for us today?”

It’s a bit complicated, but let me try to connect 
a few dots. In 1996 some researchers in Parma, 
Italy, discovered ‘mirror neurons’ in the human 
brain, which not only guide our actions, but also 
our perception. Cells “fi re” and we move our arm 
to wave good-bye… but these same cells are also 
imitation or copy devices: when we see someone 
waving these same cells “fi re” as if it were our own 
arm waving. Deduction: we are hard-wired to 
imitate, and do so from birth (Hardin’s italics, 141).

Girard came to the same conclusion but mainly 
– though not exclusively – from studying the 

insights of great novelists and playwrights. And 
theologically, when ‘mimetic theory’ is viewed 
through the early church’s teaching about the cross 
of Jesus Christ, it becomes transformative.

The connection? If God is like Jesus, loving and 
nonviolent, and is prepared to be done to death 
by all of us, we have a model for living which 
transcends the ugly, warlike way we learned from 
infancy (Hardin suggests that’s what ‘original sin’ 
might be about).

The biblical drama teaches us that ‘God in Jesus 
entered the cultural religion of sacred violence, 
suff ered its most horrible side eff ects and revealed 
that the mechanism is ungodly and doomed’ 
(155).

All of which involves huge leaps of theo-logic, 
of course, and raises many questions. To take just 
one at this point: Are Hardin – and Walter Wink, 
and James Alison and Shane Claiborne and Marcus 
Borg et al – saying that God is not actually violent? 
Yes.

The Bible can only be properly understood from 
the standpoint of Jesus, ‘our primary interpretive 
matrix’ (38).

Age and stature allow The Elders to deliver blasts 
of indignation with impunity. While there are 
plenty of private meetings and subtle interventions 
in South Sudan, there are also a healthy number 
of public criticisms. On the fi nal day of the visit 
at Juba’s Nyakuron Cultural Centre, Archbishop 
Tutu takes to the pulpit to praise God but also 
to lambast the new government for its failings. 
Just yards from Salva Kiir, who sits sweating in his 
trademark Stetson, Tutu’s sermon quickly moves 
from religious allegory to state-building. It is a 
searing call to the leader to take responsibility for 
the country’s development.

“I want to come back here and see roads, to 
see schools, to see tall buildings,” says Tutu. “South 
Sudan will never prosper unless there is peace.”

There is no talk of retirement in this circle. “I 
think that will be a decision that will be made by 
my doctors and by God’s will,” says Carter, who 
at 88 is the group’s oldest member and has come 
straight from a transatlantic fl ight to speak to the 
press in London. “As long as I’m able to actively 
pursue goals that are important to me, I’ll continue 
to do so.”

This is an extract from an article which was first 
published in London-based Monocle in November 2012

An antithesis of violence
book review

   – there is no talk of retirement in this circle
(from previous page)
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has outlined in Jerusalem in the Time of Jesus. ‘It was 
a hierarchical model, lived out by every group or 
party except one – that of Jesus’ (71).  

The Hebrew and Christian scriptures affirm 
God’s peaceable purposes for creation/
humanity, but since Augustine, Anselm, 

Calvin and others we theologians and pastors have 
been ‘well trained not to notice’. 

‘The church until the early second century 
(for the most part) interpreted the Scriptures in 
the light of Jesus rather than Jesus in the light of 
the Scriptures’ (129). Have we not noticed that 
‘the Hebrew prophets critiqued their own biblical 
tradition, [and] Jesus followed suit’ (166)? ‘We are 
not rejecting parts of the Bible [as Marcion did]; we 
are simply insisting they be interpreted within the 
framework given by Jesus and the apostolic church’ 
(184).

And, as Hardin points out, it’s often those who 
study the Bible most – then and now – who are 
least likely to get the point. For example those 
who condemn same sex relationships, based on five 
biblical passages, are also most likely to minimize 
the thousands of references to poverty (271).

Atonement theory: Girard says every culture 
comprises three pillars: ‘prohibition, ritual 
and myth. These pillars are generated by the 

mechanism of the scapegoating process’ (152).
‘Jeremiah is a trenchant critic of the sacrificial 

system and the Temple’ (301). ‘In the cross, as Mark 
Heim puts it, Jesus didn’t get into God’s justice 
machine. God in Christ entered ours’ (154) 

‘In the cross, scapegoating violence is shown to 
be the emperor with no clothes’ (155). ‘His death 
ends once for all any relationship we have to texts 
that authorise violent retribution’ (229). 

Violence in human history: President George 
W Bush failed to reach out to the two 
greatest living experts on warfare in the 

Persian Gulf – his father and his secretary of state 
– when he ordered the invasion of Iraq. But as Bush 
told Bob Woodward, there was no reason to ask 
Colin Powell’s advice because he knew the general 
opposed the invasion.

Bush 43 also told Woodward that there was 
no need to seek out his father’s wisdom since he 
had his “Heavenly Father” to consult. Jon Pahl, 
Empire of Sacrifice, 2009, ‘shows that violence is at 

What the church has done, especially since the 
Constantinian hijack (my term), is to revert to 
Platonic ways of doing theology, and replace Jesus 
and the non-violent message of the Sermon on the 
Mount with a ‘Janus-faced god’ who is a projection 
of our own violent way of ‘doing life’. Thus we got 
out of the habit of interpreting the Bible – Old and 
New Testaments – through the lens of the life and 
teaching of Jesus.1

In short, says Hardin, Christianity is about Jesus, 
or it is about nothing. ‘God is not a mixture of 
yin and yang, good and evil, terror and love… 
The gods of our theologies might be mixed up, 
but the one who made the heavens and the earth 
is and always will be the One we are called to love 
because God is love’ (35).

And how do we know God is love? Simple: we 
trust Jesus, who deliberately divorced himself from 
his contemporaries’ violent ideologies. And we are 
called to follow Jesus and also do the holy work of 
peacemaking in a world as addicted to violence as 
it ever was.

It’s an exciting book, and raises some hard 
questions. It’s not an ‘easy read’ in places, and 
presupposes a working knowledge of some 
theological jargon/ideas.

The foreword by Brian McLaren and Walter 
Wink’s afterword are excellent bookends for 
Hardin’s main thesis. They both highly commend 
Hardin’s work (‘magisterial’ says Walter Wink 
– that’s not faint praise!).

To summarise the book’s main theses

The beginning, middle and end of all 
Christian life and theology is Jesus. ‘The 
greatest commandment, for Jesus, was a 

way to interpret the Old Testament that was lived 
out by Jesus. Jesus spoke of God, the abba, as one 
rich in mercy and not prone to retribution’ (154).

 Jesus’ negativity about the Temple rituals mainly 
had to do with the hierarchical model of sorting 
out those worshippers – they fitted into strata of 
holiness, from the outer court of the Gentiles to 
the Holy of Holies. So also in society there were 
varying degrees of holiness, as Joachim Jeremias 

1. For example, Augustine, ‘the most influential Christian 
ever… provided a theological justification for victimizing’ 
(123).
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the structural heart of what it means to be the 
American people’ (307).

One of the most problematic texts in the 
Hebrew Bible is this one: ‘I form the light and 
create darkness. I bring prosperity and create 
disaster: I the Lord do these things’ (Isaiah 45:7).

But note that when Jesus read Isaiah in the 
synagogue (Luke 4:16-30) he omitted ‘the day of 
vengeance of our God’.

And then we have post-apostolic church history: 
‘Augustine paved the way for St. Thomas Aquinas, 
who attempted to provide the medieval Inquisition 
with a theological foundation’ (305). (See panel)

God: Michael Hardin denounces – probably 
thirty to forty times – the notion of a 
traditional ‘Janus-faced’ God – merciful 

and wrathful, loving and punishing.
The God Jesus preached about and related to 

is essentially non-retributive, a God of mercy and 
love and forgiveness, who actually does what he 

commands us to do – loving enemies. ‘The use of 
violence or retribution did not form any part of 
the way in which Jesus perceived God’s working 
in the world’ (106).  ‘Nowhere in the Gospels does 
Jesus say God is angry or wrathful with sinners’ 
(104). 

Revising our theologies: Michael Hardin 
has journeyed from the Catholic 
faith of his childhood, through the 

Dispensationalist fundamentalism of The Thompson 
Chain Reference Bible of his ‘conversion’ experience, 
to his current ecclesiological home within the 
Mennonite movement. So, with Brian McLaren 
and others he asserts that there’s now ‘a new 
way of thinking emerging that cannot simply be 
labeled “conservative” or “liberal” or “pietistic” 
or anything else’ (112). He rejects the ‘canned’ 
doctrinal approach of Christian fundamentalism, 
with its ‘fl at view’ of biblical inspiration and its 
‘Old McDonald’ approach to proof-texting  ‘Here 
a verse, there a verse, everywhere a verse verse…’.

Jesus rejected any relationship of 

violence (sacrifi ce) to

authentic religion 

God’s non-retributive character

Paul, in his Damascus Road experience 
is asked about his violence (not whether 
he wishes to be born again, or become a 
Christian or whatever): ‘Saul, Saul, why do 
you persecute me?’ (Acts 9:4). 
This was the big question for Paul: what was 
it about Jesus that deserved persecution? (211).
Later Paul writes about his Jewish 
contemporaries reading Torah ‘veiled’. ‘They 
read it from the perspective of divinely 
sanctioned death, through the lens of zeal, that 
which authorized killing in the divine name’ 
(215).
In John 8:17 Jesus refers to ‘your law’: the 
religious authorities used ‘the Law as a tool 
of justifi cation of social violence… In every 
case where the word nomos (Law) appears in 
the Fourth Gospel, it is strategically tied to 
the problem of violence… The issue is not 
Christianity vs. Judaism [but] between those 
who interpret the Scriptures as justifi cation 
for violence or whether, like Jesus, many 
rabbis, the Gospel writers and Paul, interpret 
the Scriptures as the in-breaking revelation of 
God’s not-retributive character’ (252).
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Greek verb antistenoi does not mean be a doormat, 
it means that when you are abused (persecuted) 
you “speak truth to power” by engaging in actions 
which, while nonviolent, are also resistant’ (119).

‘There is no record of which I am aware where 
a Christian convert to Christianity in the fi rst three 
centuries asks if killing can be justifi ed’ (119).

The Anabaptist maxim ‘to know Christ is to 
follow him, to follow Christ is to know him’ is our 
valid starting-point’ (259). 

Anthropology: ‘Our brains are hard wired so 
that we are always imitating one another’ 
(148). Original sin? We learnt it from 

each other (144). Thus, says René Girard, we are 
‘interdividual’ (147).  Further: ‘The devil is an 
anthropological category not a theological one. 
The devil is about us humans, our violence, our 
projection, our victimizing, our idolatry’. ‘The 
satanic requires sacrifi ce, human sacrifi ce’ (174). 
(see panel, right)

‘The Powers’ are institutions/bureaucracies 
humans form to regulate behavior. And note 
that history is about whoever wins battles: ‘in the 
beginning was the weapon’ as Andrew McKenna 
wryly puts it (163). But the cross turns all this upside 
down: Christianity is about what Bonhoeff er calls 
‘the view from below’.

‘Mimetic realism’ confronts us with our violent 
selves, and helps us fi nd our true humanity. ‘Tears 
are a second baptism’ (John Climacus (c. 579-649) 
(180).  

The Christian life: ‘Discipleship was not 
matriculation in a Rabbinical College but 
apprenticeship to the work of the Kingdom’ 

(79). ‘Ethics is no longer a question of trying to 
fi gure out right and wrong; it is about living in 
relationship with others in the same manner that 
Jesus lived in relation to others’ (82).2

He still likes some of the more enlightened 
Evangelical scholars (Tom Wright, Alister 
McGrath).

The ‘Moral Majority’ of Jesus’ Judaism caused 
him the most problems (74). The fundamentalists’ 
‘hell’ is reserved for apostates and outsiders; Jesus’ 
preaching about hell was particularly directed 
at the leaders of Israel (295). He preferred ‘Be 
merciful as your Father in Heaven is merciful’ to 
‘Be holy as I am holy’. ‘Holiness caused ostracizing 
and exclusion; mercy brought reconciliation’ (75).

The goal of discipleship is not ‘I me my’ 
narcissistic accepting Jesus as Savior ‘so that when 
we die we go to heaven’ or getting ‘peace of mind, 
blessing, wealth, health or anything else’. ‘The goal, 
the reason we follow Jesus is to serve one another 
as he has served us’ (83).

But Liberal Christianity is also given short 
shrift (eg. it threw out the Fourth Gospel because 
it would not come to terms with the divinity of 
Jesus). Hardin says somewhere that he’s appreciated 
the scholarly off erings of the Jesus Seminar, but 
he could not follow that movement to its key 
conclusions.  

Action: Our model for existence is 
summarized in the Sermon on the Mount 
and the Didache – both used as catechetical 

studies in the early church for Christian neophytes. 
Walter Wink: ‘Jesus’ injunction in Matthew 5:38-
48 does not counsel letting others abuse you. The 
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The devil is about us humans 

– our violence, our projection, our 

victimizing, our idolatry

2. See T W Manson, The Teaching of Jesus (239-240); also 
Ben Witherington III The Christology of Jesus (16).
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Mimesis: Harden writes: ‘Mimetic realism 
is one of the few modern anthropologies 
that takes the witness of the entire Bible 

seriously’ (148). Further: ‘I can no longer do 
theology etsi Girard non daretur (as though Girard 
did not exist). Rene does not have all the answers, 
he is not always right. But he is the best guide 
for where humanity needs to go in its thinking 
and Christians in their theology as we begin this 
ominous twenty-fi rst century’ (169).

Challenging stuff ! As the ‘Jesus freaks’ used to 
say ‘If God is like Jesus, nothing is too good to be 
true!’

Rowland Croucher is a pastor, counsellor and author. 
Following a five-year career as a high-school teacher, 
he trained for the Baptist ministry in NSW. He later 
pastored Blackburn Baptist Church in Melbourne, 
which became a ‘megachurch’ in the late 1970s. He 
was briefly pastor at First Baptist Church, in Vancouver, 
Canada, then for eight years worked for World Vision 
Australia. Since 1991 Croucher has been founding 
director of John Mark Ministries, an ecumenical  service 
for pastors, ex-pastors, church leaders and their spouses 
throughout Australia and elsewhere. He has authored 
twelve books.
www.jmm.org.au

For more on René Girard see ‘Discovering Girard’ 
Common Theology Vol 2 no.2 Autumn 2006. p.16 

book review

A Faith to Live By: Conversations about faith with 
twenty-five of the world’s leading spiritual teachers
by Roland Ashby
2012, Mosaic Press, Preston. ISBN 9781743241431

Reviewed by David Patterson

THE word ‘spirituality’ is a much used one these 
past decades, and in many instances it is often used 
in opposition to religion and religious faith. This 
book of conversations is strongly anchored in the 
Christian faith of the interviewees. At the same 
time it overfl ows with many aspects of Christian 
spirituality and belief.

Roland Ashby’s collection of interviews is gar-
nered from the range of interviews he has been 
privileged to undertake in his capacity as editor 
of The Melbourne Anglican. They present a wide 
spectrum from within the Christian tradition as 
people as diverse as bishops, monks, nuns, cartoon-
ists, physicists and sociologists respond warmly and 
openly to the questions asked of them. Whether 
to do with the eternal issues of life, death and suf-
fering, or the role of prayer and contemplation in 
their own lives of faith.

This collection begins with two very engag-
ing interviews with Rowan Williams, sometime 
Archbishop of Canterbury, and Archbishop of 
Wales. Many fi nd Rowan Williams’ writing very 
dense to engage with, but the interview style here, 

‘Devil’ an anthropological category

The satanic is the human religious impulse 
toward scapegoating, using violence to cast 
out violence…
The Spirit defends the victim of unjust 
persecution, exposing the victimizer’s lies and 
vindicates the victim (264).
Genesis begins with Abel (the mark of Cain 
is a reminder that killing will escalate out of 
control) but ends with Joseph (who could 
have been retributive, but was reconciliatory)’ 
(175).
There are three types of victims: the victim of 
myth, the one who believes they are guilty as 
charged; the innocent victim like Abel who 
seeks retribution but whose voice is heard; 
and the victim like Joseph who seeks to be 
reconciled with his “enemy brothers”. 
Jesus, says Hebrews (12:24) is like Joseph: his 
blood speaks a better word than that of Abel’ 
(183).
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which is more conversational, enables the reader to 
plunge more readily into the thought of this great 
scholar and man of prayer. 

There are more names readers will recognise in this 
collection – Michael Leunig, John Polkinghorne, Joan 
Chittester, Morris West, and others.

At the same time there are interviews with 
people not so well known to this reader – Shane 
Claiborne, an American evangelical, one of the 
founders of ‘The Simple Way Community’ in 
Philadelphia, and infl uenced by the work of 
Mother Teresa; or Professor Owen Gingerich, 
Emeritus Professor of Astronomy and History of 
Science at Harvard University, and his response to 
questions about the possibility of other intelligent 
life forms in the universe.

This is a collection to dip into one interview at 
a time. A collection to enjoy. A collection to share 
with friends, whether they are believers or not. 
There is plenty here to start trails of further reading 
and discovery, as well as to return to and ponder 
time and again. 

If there is one missing realm from these inter-
views (and there may not have been any done by 
Roland Ashby) it is the lack of someone represent-
ing the eastern tradition of Christianity, and the 
depths of faith encounter present there. Otherwise, 
this is an insightful collection of interviews to be 
enjoyed.

David Patterson is an Anglican priest in the Diocese of 
The Murray
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By Andrew Hamilton

The Australian discussion of the secrecy 
of confession has generally focused on 
whether priests can be exempted on reli-

gious grounds from the duty of disclosing to the 
authorities crimes revealed in confession.

The inclusion of psychiatrists raises a larger and 
more important question: can the exemption of 
certain privileged conversations from the duty of 
disclosure be justifi ed on the grounds of the public 
good?

Most arguments made for compelling disclosure 
do not address this question. They generally appeal 
to the consequences of the failure to disclose the 
crimes of, say, a recidivist abuser. The possibility 
that several more children may be abused, with all 
the lasting harm caused to them as well as to their 
families and friends, is simply assumed to outweigh 
the harm caused by the breach of confi dentiality.

the space in which citizens

refl ect on their lives should be

free from forced disclosure
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That this assumption is not self-evident can be 
seen if we consider the similarly shaped argument 
that has been made for torturing terrorist suspects. 
Some have argued that the lives that might be saved 
by extracting information about planned bombings 
would outweigh the suffering of the person tor-
tured, and so justify its use.

Critics of this position argue, correctly in my 
view, that the use of torture harms more than the 
person tortured. It also damages those who apply 
and approve it, and weakens the respect for human 
dignity that is fundamental to any decent society. 
So it should be rejected on the grounds of the 
public good.

I believe it is also in the public good to offer legal 
protection for the confidentiality of confession and 
some other conversations. The public benefit arises 
from the importance of the intimately personal 
space in which we consider our lives, reflect on our 
desires and the fractures in our lives, and deliberate 
how we feel called to live.

This space of self-reflectiveness is cultivated by 
many religions and philosophies. It is a space of 
freedom both in the sense that we give ourselves 
freely to ideas, to ways of living and to people, and 
in the sense that it must be free from constraint if 
our humanity is to flourish.

It is in the public interest to recognise and 
protect this intimately personal space. Respect for 
other people, critical for a healthy society, depends 
on the recognition that others are like us in having 
a moral centre.

Its importance for society is recognised in the 
concern for the transmission of values in educa-
tion and in the importance given to political 
and religious freedom. It may also be reflected in 
uneasiness about attempts to manipulate personal 
attitudes through subliminal advertising, genetic 
modification or chemicals.

The public importance of the personal space 
can also be seen in the way we characterise a 
totalitarian state as one that regards it as its business 
to discover and penalise wrong thoughts. Humane 

The Sanctity of Personal Space
regimes value the freedom to hold divergent opin-
ions and penalises their expression only when this 
causes clear harm.

All this suggests that it is important for society 
that the space in which citizens reflect on their lives 
and choose how to live should be free from forced 
disclosure.

I argue finally that some conversations are so 
inextricably connected with people’s intimate 
personal space that they also require the same 
protection from forced disclosure. Although confi-
dentiality is a high value in all conversations, most 
are not absolutely protected. In most conversations 
we intend to make public our inner selves and 
measure our communication to the trust we have 
in our hearers.

But some conversations have a public structure 
that makes it clear that in them we are articulating 
our inner selves with the other person there simply 
as a catalyst. The conversation between priest and 
penitent is so structured. Both parties agree that 
it is an inner conversation between the penitent 
and God in which the priest is simply a channel. 
The conversation between psychiatrist and patient 
seems to have a similar character.

My argument is that conversations of this kind 
— and there may be more of them — should be 
given the same respect as a person’s inner conver-
sation. They should be exempt from compelled 
disclosure.

The freedom of the personal space of our lives is 
so central to the good of society that it outweighs 
the consequences of the failure to disclose.  

Andrew Hamilton is consulting editor of the on-line 
journal Eureka Street. This an edited version of an 
article that appeared at www.eurekastreet.com.au in 
August 2012

we are articulating our

inner selves, with the other person 

there simply as a catalyst
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